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Saint Ignatius of Loyola 
The Embodiment of the Spanish Spirit and Character 


JOSE MARIA PEMAN 


Translated from Spanish, with the author’s permission, by the 
Rev. J. A. Siqueira, S.J. 


OD makes use of the Saints to reincarnate Himself 

in them and thus to achieve successive and partial 
redemptions of humanity faced with its great crises 
and problems. Therefore, we can affirm that the great 
saints rank with their times, that is, with the crisis 
and difficulties of the age in which they live. So in the 
days of Saint Benedict ecclesiastical discipline has its 
crisis and against it Saint Benedict raises up the 
monastic virtues; in the feudal age, Saint Francis of 
Assisi faces the crisis of charity and love and Saint 
Francis takes up the ministry of a Seraph; in the time 
of Saint Dominic of Guzman truth and dogma have 
their crisis and Saint Dominic cherishes love for study 
and establishes a legion of theologians and preachers. 
All these saints are saviours of some aspect of Catho- 
lic doctrine or life which is in danger. Thus the 
“dilettante” rationalists, still enemies of Rome, can 
please themselves with the innumerable human facets 
of these saints. In the days of Saint Ignatius it was 
not this or that aspect of Catholic creed or morals 
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which had its crisis but Catholicism itself in its deepest 
and most intimate essence. 

To face this crisis it was not enough to stress this 
or that point of faith or morals, but entire Catholicism 
had to be maintained firmly ; and the will entirely given 
over to unity, obedience and discipline. On that account, 
the enemies of Catholicism do not find in this hard and 
rigid block of Catholicism, that is to say, in Saint Ig- 
natius, the slightest loophole for their dilettante com- 
promises. They may attack it and gnaw at it as much 
as they like, they will always knock their heads against 
that Church and Rome, and that is what they most 
hate, and to which Saint Ignatius is most devoted, to 
which he has most entirely subdued himself. 

Why are there never heretics and obstinate men 
who straightforwardly attack that part of the sub- 
stance of dogma which is nothing else than an accentu- 
ation of the most beautiful human attitudes? There 
are no rebels against love, charity, poverty or meek- 
ness; rebellion is born when it encounters all these free 
and charming virtues controlled by the bonds of disci- 
pline and Hierarchy. And Saint Ignatius, by his very 
essence, is this. Saint Ignatius felt and perfectly 
realized the great crisis of his time, and he is the liv- 
ing refutation—in advance—of all these “lay” and 
philanthropic Christianisms consisting of undisciplined 
effusions and of vague sentimental fancies. They can- 
not play at being Saint Ignatius, as many unbelieving 
and sentimental men have been playing at being Saint 
Francis of Assisi. Saint Ignatius must be either ac- 
cepted wholly or wholly set aside: en bloc, I say, with 
the discipline and Hierarchy of the Church. 


THE SAINT IGNATIUS OF CARICATURE 


Hence it is that Saint Ignatius has reached our 
time disfigured by hatred, covered with stripes, his 
cassock bitten and torn to shreds. 

He was the iron supporter of discipline when the 
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whole world was rebelling against it. He was the curb 
on the comfortable and easy going morals which Lu- 
ther was then preaching; in a word, he it was who 
marred the people’s pleasure during the Renaissance. 
How could the world pardon him this? . . . The first 
European war was the great religious war at the be- 
ginning of the Modern Age: Reformation and counter- 
Reformation: the war of the Renaissance against the 
killjoy: Luther against Ignatius. And as it naturally 
happens in any war, then, too, they used as weapons 
the lampoon and caricature. Hence we have a gloomy, 
sullen, rude and unsociable Saint Ignatius; hence, “The 
unpopular Saint Ignatius.” This Saint Ignatius is twin 
brother to that Kaiser caricatured as a mad cat which 
appeared in many libels of the Allied propaganda dur- 
ing the Great War; twin brother also to this Hitler with 
small, Charlie Chaplin moustache which pullulates 
in French nationalist newspapers. The abundant anti- 
Jesuit literature is akin to that literature of the Great 
War, made up of calumny, truculence and prejudice- 
propagandist literature, weapons of printed paper. 
Let us never forget this; let us never forget that Saint 
Ignatius was the captain of one of the two contending 
parties in the first great European war. Let us there- 
fore be on our guard against caricature and camou- 
flage. Let us remember always that alongside the 
true Saint Ignatius we shall find another—‘“the un- 
popular Saint Ignatius,” the partial caricature drawn 
by his enemies in order to discredit him. 

(At this point a parallel springs to our mind: is 
this not similar to the whole tragedy of Spain? Is 
there not a Spain of caricature which also comes from 
the great war of the XVI century?... ) 

Let us now dig into the “unpopular” Saint Ignatius, 
to find out the real Saint Ignatius of flesh and bone, 
thus to see clearer what he smothered and extinguished 
in himself in order to be able to accomplish his redeem- 
ing work. 
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The final, definitive portrait of Saint Ignatius, Ro- 
man Catholic, Founder, Superior, Bureaucrat of souls, 
has somewhat choked—owing, it is understood, to his 
historical importance—the Saint Ignatius of his first 
twenty years of chivalry and evangelization. So there 
is also a Franciscan Saint Ignatius—pardon the para- 
dox—of footpaths and byways: a Saint Ignatius of in- 
genuous miniature, of folklore miracles, of honeyed 
words. Between his retirement to the cave of Manresa 
and his establishment at Rome there are two decades of 
begging and flowery years spent in hospitals and 
schools, in inns and almshouses and under starry skies. 
In these years we have the whole fiery and exuberant 
humanity which he subdued by goading it on within 
bars of discipline and minute austerities. 


THE RENUNCIATION OF MUSIC 


It is useful to remember that this founder of an 
austere militia had been a courtly soldier, extremely 
proud of his fair, wavy hair. It is good to remember 
that that gallant fell in love—just imagine !—with no 
less a person than the Queen Germana de Foix, widow 
of Don Ferdinand the Catholic; and to be worthy of 
her, in those feverish days of the wound of Pampeluna, 
he dreamt of the most daring enterprises. And finally 
we should remember that the reading of the Flos Sanc- 
torum and his subsequent conversion did not take place 
during the convalescence after the first surgical opera- 
tion occasioned by his wound, but in that recovery 
which followed the second surgical intervention (for) 
which he himself begged and urged, because a bone 
protruding under his knee prevented him from using 
the tight, well-fitting boots then in fashion among 
courtiers. We need to remember all these things in 
order not to lose sight of this first Ignatius of flesh 
and blood when we see him afterwards emaciated, shut 
up within the narrow walls of austerity and to under- 
stand what may be interpreted as a want of amiable 
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and humane manners, not as real absence but renunci- 
ation. 


It is true that a moment comes when this gallant 
courtier turned into a rigid Founder, decrees in the 
Constitutions that the Fathers of the Society of Jesus 
should not sing the Office in choir. And four centuries 
after, an intellectual poet, Don Miguel de Unamuno, is 
perplexed and comments: “It is certainly not essential 
to a religious Order to have choir. We can indeed im- 
agine a dumb nightingale but it will be a sickly one.” 
And he adds: “Is there any doctrine more intimate and 
profound than that taught by singing? In the same 
advice given to men, it is not the letter but the music 
which is profitable and edifying. Music is the spirit, 
the letter is the flesh and every doctrine from the heart 
is a song.” 

All this, with all its giddy inconsistency, was ap- 
proved by a whole generation. But all this forgets 
that in the Memorial which Saint Ignatius dictated to 
his secretary, he openly confesses that while hearing 
sacred music “he felt a great consolation,” and he 
added: “If I were to follow my liking and inclination 
I would establish choir for the Society: yet I do not, 
because Our Lord made me to understand His will, 
that He does not want to make use of us for the choir, 
but for other purposes of His service.” No, Saint 
Ignatius was not a sickly nightingale because he was 
dumb; he was a strong and healthy nightingale which 
shut its beak, subjecting its “liking and inclination” 
to the will of obedience. The lover of the Queen and 
the gallant of the tight hose was not yet so dead as to 
be deaf to the charms of harmony. He dropped choir 
from his Foundation, but with the deep pain of re- 
nunciation. 


He quit it, because his providential mission was to 
hack away completely all that disorientation of the 
spirit which began with the cheerful paganism of the 
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Renaissance and was to end with the inconsistencies 
of those intellectual men who would say that “Spirit 
is Music,” and “All doctrine of the heart is a song.” 
That was why Saint Ignatius, who foresaw all this, de- 
cided to shut his ears and not to conceive the spirit 
but as architecture. 


THE FRANCISCANISM OF THE SPIRITUAL EXERCISES 


Even a moderately delicate ear is enough to per- 
ceive at every moment beneath the imposing severity 
of his work the throb of all those renounced amiabili- 
ties. He founds, indeed, a Society without choir; but 
he calis it the Society of Jesus. He did not say “of 
Christ” but “of Jesus” in order to bring it nearer to 
us; because Christ is the name of the God-Man .. . but 
Jesus is the name of the Man-God. 

In all his work, his Foundation and his doctrine, if 
we understand it properly, we shall find Jesus present, 
in all the winsomeness of the Word; above all, in the 
choicest flower of his spirit, its most perfect render- 
ing: the golden book of the Spiritual Exercises. Some 
external appearances have sufficed to make this book 
inaccessible to many; its name taken from military 
tactics, its somewhat incorrect syntax, have put up a 
wall between the old book and the young frivolity. 
They forget that the Spiritual Exercises is not a book 
to be read but to be practised and lived. It is a pro- 
gram and summary of deeds and performances in 
which every word has an instrumental value. 

But this first obstacle once overcome, we shall find 
that nothing is more opposed to the Exercises than 
the intellectual dryness attributed to them. The mar- 
row and novelty of the Ignatian method consists pre- 
cisely in this principle of “Presence.” I mean to say, 
it speaks not to the intellect only, but to the whole man; 
intellect, memory, will, and senses. The Exercises are 
not a mere intellectual operation but a completely hu- 
man actuation in which all the faculties of the mind 
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and all the senses collaborate. Through the Composi- 
tion of Place we must “see” the house at Nazareth or 
“smell” the roast kid of the feast on the return of the 
Prodigal Son. Through the Colloquies we have to 
speak to Jesus and Our Lady. The Exercises make a 
desperate effort to replace the old mural paintings 
and pedagogy of simple folk which were disappearing, 
defeated by the three Genii of the Renaissance. At that 
moment of insubordination the Exercises aim at re- 
establishing the old hierarchy and at making the senses 
evoke the sacred mysteries and make them serve as 
food for meditation. The Spiritual Exercises want to 
exercise the Franciscan role of sculpture—the Via 
Crucis or the little figures of the Crib. 


LIBERTY AND OBEDIENCE 


But allured by these amiable and flowery footpaths 
of the “unknown” Saint Ignatius, I am wasting my 
paper without making the parallel which I proposed 
for the theme of this article. Do you not see in all this 
process of discipline and self-renunciation a perfect 
image of Spanish destiny? Spain without any real 
Renaissance, without Encyclopaedism, without Liber- 
alism, without Industrialism, is similar to Saint Ig- 
natius without the Renaissance passion for letters and 
to the Society without choir. 

When the old world was withdrawing from the path 
of Rome, the path of unity and Catholicism, in order 
to enter the dead way of multiplicities and nationali- 
ties, Spain and Ignatius of Loyola clung to the mast 
of Catholicism then in peril and stood firm against the 
sweet song of all the sirens. Luther was proclaiming 
the happiness of independence; Descartes, the honors 
of Reason; the Renaissance, the sovereignty of exter- 
nal beauty. Face to face with all these, Spain and Ig- 
natius sang the glory of obedience. 

Obedience: this is the nucleus of all Ignatian doc- 
trine; this, too, is the stumbling-block of all the ad- 
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versaries: Perinde ac cadaver, is too harsh a phrase for 
them. 

We must begin by saying that this precept of obedi- 
ence—a stumbling-block for many, was no novelty in 
the Catholic creed. We read in Holy Writ: Deny thy- 
self, imitate the example of Him who being the Son of 
God, wanted to be obedient unto death. Yea, Saint 
Benedict had stressed it: “Obey even in impossible 
things.” And this crude appeal to the corpse, in order 
to show in a plastic way the passive docility of obedi- 
ence, is no Ignatian novelty either, since the Poverello 
of Assisi had said: “I want as disciples not the living 
but the dead.” 

Yet in this obedience—not Ignatian but Catholic— 
there is no sacrifice whatever of human dignity. “To 
obey,” René Bazin says, “is always an act of liberty.” 
Is the man who squanders all his money richer than 
the one who keeps it? And is the libertine who lives 
at the mercy of all his passions as free as the man 
who gives up his liberty once for all in an act of obedi- 
ence? Moreover, it must be stated that obedience as 
recommended by Ignatius is no ordinary obedience, but 
an obedience to the Highest: God, the Pope, the Su- 
perior; an obedience which is a reestablishment of the 
principles of discipline and hierarchy which were then 
at stake and had to be safeguarded. 

And what was this but to take the lead of the actual 
aspiration of the world? May not the world today, 
after a long detour of frivolous rebellions, turn once 
again to demand hierarchy, obedience and discipline? 
In Italy and in Germany there are now sullen-faced 
men who raise a menacing arm and say to the citizens: 
Perinde ac cadaver. .. . But it was said centuries ago 
by Ignatius to the Faithful with gentle words. If the 
Faithful had obeyed then, it would not have been neces- 
sary now to say it to the citizens with threats. The 
whole modern political law, written with the desper- 
ate desire of saving the nations by means of an ex- 
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ternal discipline, is entirely based on one word, a word 
constantly on the lips of politicians belonging to revo- 
lutionary parties: OBEDIENCE, OBEDIENCE... . 
This is the modern word: this is the Ignatian word. 

But now service and obedience are exacted under 
the title of a mere external discipline, and not in virtue 
of a loving surrender of one’s own liberty. The 
“corpse” now demanded by the politicians is the rigid 
corpse portrayed by the stiff and staunch soldier. The 
“corpse” required by Saint Ignatius was the flexible 
corpse which portrays the beloved who wholly entrusts 
herself to the arms of the Beloved. For centuries we 
have been trying to stamp out this idea of hierarchy 
and cast Our Lord out of everything; and now when 
we come to realize that we have to go back to humble 
service and obedience, we look for a support of this 
obedience and we find it not. Obedience is now a 
gloomy thing because we obey laws without transcen- 
dental justification, and institutions without divine 
authority. 

Spain and Ignatius wanted at the proper time to 
safeguard obedience in the lap of dignity: and because 
the world would not hear of it then, it is now endeavor- 
ing to improvise those Ignatianisms without substance 
called dictatorships or authoritarian governments. 
Spain and Ignatius taught, according to Saint Augus- 
tine’s advice, how to obey in necessary things, to be 
free in doubtful matters, full of charity in all. It is not 
true that Spanish and Ignatian obedience checks origi- 
nality. It was a reaffirmation of Catholic unity and 
universality. See how Saint Ignatius obeyed and how 
he made others obey. When at Salamanca he busied 
himself with teaching publicly, together with a group 
of his disciples, he was put in prison while his doctrine 
was examined by some of the Doctors of the Univer- 
sity. The verdict was that his doctrine was not hereti- 
cal and so he might go on teaching the people, provided 
he avoided difficult questions. Ribadeneyra gives us 











758 SAINT IGNATIUS OF LOYOLA 





Ignatius’s answer: “The Holy Father answered that 
he would obey in all things which were within the 
Judge’s jurisdiction, but that since there was neither 
fault in his conduct nor heresy in his doctrine, it was 
not just to prevent him from helping souls by depriv- 
ing him of the right to talk freely of divine things. 
Finally that he was free to go where he liked and that 
he would consider what he should do.” Thus did Saint 
Ignatius obey: with perfect harmony of dignity and 
of respect. 

And how did he make others obey? The Saint’s 
letter to Saint Francis Xavier in which he ordered him 
to come back from the Indies may be called a golden 
page of perfect command: “I order you in the name of 
Jesus Christ. And in order that you may be able to 
give the reasons of your departure to those who want 
to keep you there, I shall tell you the reasons which 
have moved me to this decision....” Thus, with an 
admixture of authority and consideration, resoluteness 
and gentleness, Saint Ignatius ordered obedience. He 
obeyed in so far as the judge’s decision prescribed; he 
commanded obedience in the name of Jesus Christ as 
far as the reason of his command reached. His idea 
of obedience was a mere extension of his idea of hier- 
archy. Therefore it is not true that Ignatian obedience 
checks the subject’s initiative. If it were otherwise, 
how could you explain the originality of Father Bal- 
thazar Gracian or the audacities of Father Mariana? 
And in a mere transcendental point, how could you 
explain the fact that his sons are the strongest cham- 
pions of free will, of individual cooperation, against 
the Lutheran doctrine of Grace which annuls all per- 
sonality and which is the mother of determinism? 

So also with Spain. Her obedience—mere reaffir- 
mation of Catholicism—did not kill originality and joy. 
The Catalogue of Books Prohibited by the Spanish 
Inquisition does not kill the spirit, but defends the 
spirit against the doctrines which kill. Obedience is 
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the most solid basis on which liberty in doubtful mat- 
ters and novelty or originality in indifferent ones, can 
be built. 

That was Ignatian Spain, the Spain of obedience 
and liberty: “The right arm of Rome,” which moved 
with the amplitude of freedom in the same manner as 
the arms move round the body without being separated 
from it. That was the Spain of great submission and 
of great individuality. We shall have to go back to 
Spain and to Ignatius, that is to Rome, to satisfy the 
great craving of the hour—concord between Liberty 
and Authority. 


The Anatomy of the Leftist 


ERIK R. VON KUEHNELT-LEDDIHN 


Reprinted from The Examiner (Bethlehem, Conn.), 
Spring, 1939. 


N all great cities of the Occidental world, from Mos- 

cow to Washington, there is to be encountered a cer- 
tain type of “progressive” individual. A sharp dis- 
tinction divides this person from the national groups 
in which he is found, yet his difference is neither na- 
tional nor racial; fundamentally alien to those amongst 
whom he moves; he is not of the ordinary people nor, 
plainly, does he belong to a superior order of beings. 
In pacifist and Anti-Vivisectionist leagues, in clubs of 
Friends of the Soviet Union, in various societies for 
Euthanasia, Birth Control, Peace, Understanding, 
Sexual Reform, Civil Liberties, Ethical Revolution, 
and Humane enlightenment, he is to be cbserved again 
and again. Whether he is met with in the Foreigners 
Club in the Malaja Spiridonowka in Moscow or any of 
several clubs in London, there is a characteristic ele- 
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ment of sadness and despair in his movements, his 
words, and his expressions. His melancholy, which is 
even more accentuated when he is a Jew, is ubiquitous 
amongst his kind and perhaps basic to the sinister and 
destructive quality of his mind. This individual is the 
Leftist. Beneath this sadness lies, I believe, his god- 
lessness—an agnosticism worse than atheism, because 
it is grounded in a despair more deadly than negation. 
Owing to his lack of belief, every earthly affair be- 
comes for the Leftist final and supremely important: 
belief in the existence of God tends to relativize this 
world and to render it bearable, but the denial of God 
(whether explicit or implicit) not only excludes His 
providence, but also reduces the individual to a micro- 
scopic insignificance. The godless is, by his own 
estimate, a miserable dwarf in a universe ruled by the 
dark forces of Nature; dominated by obscure instincts 
and “conditioned” thoughts, he stumbles over in- 
evitable ways to a predestined end. 

The gray shadows of determination and predesti- 
nation, as we find them in the Calvinist world of 
Geneva, Amsterdam, Aberdeen, and Debreczen, are 
over this “race,” a melancholy infinitely more suicidal 
and hopeless than that of Jean Cauvin of Noyon. The 
Christian ideal of brotherhood is replaced by a vague 
sentiment of the similarity of the species. Because 
God’s fatherhood is denied, and with it the brother- 
hood of man, the identity of the species is stressed, and 
under this emphasis individualism completes its natu- 
ral evolution into collectivism. Man stands no longer 
above creation as its appointed master, but huddles to- 
gether with his kind in the dreadful night of his exist- 
ence, his only consolation in number and _ identity. 
Thus the proud revolt of the individual finds its last 
strength in the herd instinct of Leftism. 

There are, it is true, two sorts of Leftists—a demo- 
cratic-liberal one, the crude materialist capitalist, and 
a socialist one, the materialist collectivist. Their eco 
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nomic programs are, at a superficial glance, diametri- 
cally opposed, yet they have in common full acceptance 
of technical “progress”: they submit to the modern 
slavery to clock and engine; they are materialists, 
utilitarians, town-dwellers, déracinés. Whatever their 
differences on matters like the proper ownership of 
the means of production, they can still meet in the com- 
mon forum of Leftist clubs and periodicals, speaking 
a mutually intelligible language. Thus we saw parlor 
revolutionaries, Liberal capitalists, and Methodist 
bishops * join hands in an appeal for “medical aid’ to 
“Loyalist” Spain. 

No country has been more defamed in Liberal his- 
tory textbooks than Spain, for Spain has stood always 
for tradition and the great continuity, has stood always 
in the way of “progressive” movements. Spain de- 
stroyed the culture of Jewish-Moorish Liberalism, so 
highly admired by Mr. H. G. Wells, Spain turned back 
Turkey at Lepanto, Spain checked the advance of “en- 
lightened Protestantism, Spain defeated Napoleon, the 
hero of the Liberal Terror; and Spain has prevented 
the establishment of a Western European Soviet re- 
public extending from Gibraltar to Calais. And it was 
to kill this Spain that the dead-end kids of the New 
York waterfront, Scottish duchesses, Soviet aviators, 
Park Avenue hostesses, and New. Republic readers 
leagued together and applauded the delirious atrocities 
of Communists as the democratic expressions of a peo- 
ple’s will. 

According to the Leftists, man is a mere product 
of nature, whose title to existence is determined by his 
fellow creatures according to how well he fits in with 
their schemes. In the eyes of the absolute materialist, 
it makes no difference whether you kill a disagreeable 


1We must account Leftists the increasing number of clergymen who, 
ignoring the real essense of religion in general and of Christianity in par- 
ticular, regard their faith merely as a social panacea, a humani- 
tarian medicine for Mr. Everyman, “dreaming,” as has been said, “of a 
fools’ paradise in place of the Kingdom of God.” 
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insect or a “superfluous” human being. Humani- 
tarianism collapses, easily and logically, into inhu- 
manity. The humanitarian Leftist, recognizing no su- 
perior law, acts from sheer practicality: he is a paci- 
fist; he dislikes physical and mental pain; as an anti- 
Christian, he sees no value in suffering; and he there- 
fore sympathizes with mercy-killers, abortionists, and 
the Soviet headsmen. He sees in material progress— 
in some future state overflowing with hospitals, with 
psychoanalysts on all street corners, with free love, 
free euthanasia, and free everything to offset the ef- 
fects of the greed that prevails in the modern world— 
the only guarantee of a happier generation for tomor- 
row. If, as in Russia, a higher standard of living (for 
the bureaucrats) is only to be had by liquidating that 
portion of the population which already has a more 
or less high standard of living, it may be regrettable, 
but it is a matter of historical necessity. 

For the Leftist sees in the weeding-out of abnoxious 
reactionaries a natural process. The persons who were 
machine-gunned in the Carcel Modelo of Madrid simply 
stood in the way of the Leftist program; it was almost 
as though the materialist dialectic of history had 
placed them in the way of the bullets. These victims 
of Spanish Leftism unfortunately saw greater value 
in the books of Saint John of the Cross, of Saint Teresa 
of Avila, and of Cervantes than in the writings of Karl 
Marx and Pablo Iglesias. Since they could not be per- 
suaded to abandon the philosophy which made them 
free, happy, and theocentric, it was better that they 
should die. 

The Leftist grudge against the world often comes 
from a ressentiment, as Werner Sombart explains it, 
from a defect, a real or imagined inferiority. To be- 
long to a despised race, the weaker sex, a low social 
class, to have a bodily deformity or a psychic inhibition 
—these things make people tend toward the Left; 
namely, to adopt the belief that tomorrow, at least, 
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some political contrivance will establish an absolute 
equality affecting all spheres of human activity. Thus 
Rosa Luxemburg, the famous German Communist, pro- 
vides a classical example of Professor Sombart’s 
theory: she was a woman, a pauper, a Jewess, and a 
hunchback. It is this lack of orientation in minds 
often otherwise so “brilliant” which makes them de- 
spise the normal simpleton, the Colonel Blimp, who, 
whatever his lack of subtlety, realizes many virtues 
of the natural man. From this, too, proceeds the Left- 
ist’s hatred of the military ideal, which is necessarily 
unsuited to a race of “poets.” 

The Leftist wishes to be free from all fetters, all 
authority, and he turns his irony especially upon those 
persons who live under a self-imposed servitude. 
Priests, soldiers, noblemen, and officials provoke his 
wrath no less than religions, laws, conventions, moral 
restrictions. The paradox that the more chains a hu- 
man being bears the stronger he becomes under their 
weight is no part of his experience. Orthodox Marx- 
ists, for instance, preach a materialistic determinism, 
yet their constant effort is to escape the “kingdom of 
necessity.” This desperate craving for an entire Free- 
dom (shared by all Leftists) has, to be sure, its ele- 
ments of personal escapism and often includes a de- 
sire for the acceptance of disordered instinct (it has 
been said that the more personal a man’s vice the more 
he wishes everyone to participate in it), but it is also 
the normal hunger of the urban slave of our technical 
civilization, bound in sterile obedience to the hands of 
his wristwatch. But the ultimate of this pursuit of 
freedom is of course comfort, a veritable Absolute of 
Comfort; it has no kinship with the acceptance of the 
Cross by the believer, of death by the soldier,? of the 


2 Priests and soldiers have a natural affinity. Two of the greatest. saints 
of the Catholic Church—-Saint Francis of Assisi and Saint Ignatius Loyola— 
were soldiers before they chose to serve God. Ex-officers provide the 
best material for the Carmelite monasteries in France, and French priests 
were unsurpassed as officers during the World War. Of all the vocational 
categories, German theological students had the highest mortality in the War. 
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hard laws of tradition by the noble man (who is not 
necessarily a nobleman). 

The Leftist’s dislike of things as they are is even 
greater with respect to the past than to the present, 
for the past is a solid fact he cannot hope to alter. As 
an extension of the past into the present, he particu- 
larly dislikes homo rusticus, the farmer, the peasant 
whose independence and happiness (resting on postu- 
lates so different from his own) insult him. He dislikes 
old people, old things, old customs. Everything “old” 
comes mathematically nearer to the concept of eternity. 
Eternity is a reminder of his own limited existence and 
the unavoidable end. To escape these memento mori, 
the Leftist seeks the great cities, as far away as pos- 
sible from real life and its significations of age and 
death. Hence his gregariousness. The meaning of the 
phrase O sola beatitudo, o beata solitudo! will ever 
remain unknown to him. He needs not only human 
echoes to reaffirm and bolster up his faith, but also 
“distractions” in order not to be alone, for to be alone 
is to see death. Solitude is for him a waste of time—a 
reminder of death and a flirtation with madness. 

The Leftist is of course the backbone and driving 
force of a secularized culture and civilization. Even 
the middle-of-the-roader and the large masses of 
“regular fellows” have a great admiration for the 
Leftist intellectual. Coupled with this is their aver- 
sion to the Rightist, whose spiritual conception of life 
and striving after the “Absolute” will always remain 
a menacing and disagreeable exaggeration for them. 
The Rightist is in full revolt against the modern world; 
the Leftist is an Utopian. 

Of course, the middle-of-the-roader does not fully 
accept the Leftist’s postulates, but he is nevertheless a 
loyal admirer of the great Leftists; the Press, the re- 
views, public opinion (whenever Dr. Gallup has sur- 
veyed it, so that it knows what it is thinking) all offer 
up praise to the leading Leftists. If the Leftist theories 
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and proposals are but infrequently put to the full test, 
it is because the older traditions are not yet entirely 
dead. But the veneration paid to Leftist ideals is far 
from being hypocritical, and their advocates feel the 
lingering death of the Old Tradition as a shameful 
detriment to the realization of a world from which it 
shall have been eradicated. This is the explanation of 
the Leftist effort to dominate education, for it is not 
enough that the new principles be inculeated—the last 
vestige of what the past considered its wisdom must 
be effaced. 

If the “educator” is the priest of the ideal Leftist 
society, its high priest is the health-preserver, the 
death-destroyer—the doctor. He ranks even higher 
than the engineer, the chemist, the advertising man, 
or the embalmer. The Man in White, fighting cancer, 
the common cold, and the ailments of old age, figures 
in films, plays, and novels as a demi-god, with an in- 
sight into the secrets of human nature gained from the 
age’s nearest approach to a selfless and Spartan disci- 
pline. He alone is able to prolong what the Leftist 
values most in spite of his negation of everything vital, 
and that is his bodily life. As one whose summum 
bonum is the absence of conflict, the Leftist is not at- 
tracted by the magnetism of death. In this respect he 
is extremely feminine.* He is also feminine in the 
structure of his knowledge, which is seldom univer- 
sal or disinterested. Often clever in criticism, he is 
rarely constructive. If it seems a contradiction that 
he, gifted with an almost exclusively critical and 
analytical mind, should be at the same time essentially 
a creator of Utopias, we must remember that no mind 
whose basic tenets divorce it from reality can create 
anything more than illusions: it is not given to man to 
create from nothing. 

Because they are aliens in an atmosphere of demo- 


8“It is the nature of the male to regard life with indifference,” said Rene 
Quinton. “Women naturally hate death, for life is necessary to them if they 
are to fulfil their destiny.” 
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cratic Utopianism, the Rightist thinkers in America 
live in a sort of ghetto. They are unofficially ostra- 
cized. Their thoughts, diametrically opposed to current 
ideas, are all but incomprehensible and have no ap- 
peal: they do not advocate a comfortable state in which 
all human wants are supplied from automatic vending 
machines, but human values which involve hardships, 
allegiances, self-denials, and sacrifices. They are high- 
ly “unpleasant,” they are condemned for their “bru- 
tality,” because they do not sound the optimism of our 
Leftists in an earthly paradise to come. In their 
eschatology they may be far more optimistic, but the 
“regular fellow” wants the happy ending demonstrated 
here on earth. 

It is not Europe, not the Eurasian, but the Atlantic 
world and, above all, America where Leftism is strong- 
est. Leftism is, in the end, independent of economies, 
and the spirit of American capitalism offers only a 
very feeble opposition to American Leftism; perhaps 
precisely because of their similarity, capitalism has 
grave doubts as to its moral superiority. It is where 
the capitalist culture flowers rankly that Leftism pre- 
vails: it is stronger on Park Avenue than in Gopher 
Prairie. If, for the time being, Leftism is less brutal 
and desperate in New York than it was in Barcelona or 
Valencia, it is because its position is more hopeful, its 
existence not problematic; it is “on the inside” and its 
emanation is an all-pervading “god.” 

The Communist Party in the United States offers 
Communism as “twentieth-century Americanism.” 
Evidently Communists believe that a synthesis of 
Americanism and Communism is not outside reality. 
The members of the Abraham Lincoln Brigade who 
murdered in cold blood the Navarrese Detachment that, 
reduced by hunger, surrendered to them at Belchite, 
were doubtless merely introducing “twentieth-century 
Americanism” to a Spain whose people foolishly pre- 
ferred their own brand of nationalism. 
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With such “twentieth-century Americanism” in 
mind, it is not hard to understand why so many 
Americans can appreciate the aims and ideals of the 
Soviet Union, though they may have a few polite 
democratic doubts about the means used in realizing 
them. The German regime, on the other hand, is un- 
derstood with much more difficulty, despite the fact 
that racial sympathies and antipathies are not alien to 
this country and were embodied in legislation long be- 
fore the Nuremberg Laws were heard of. (The Nu- 
remberg Laws are, in fact, conceived in just that spirit 
of nineteenth-century biologism which so strongly 
colors Leftist thought.) 

The problem of the Counter-Revolution in America 
is complicated by the fact that here there is no coher- 
ent Rightist tradition to fall back upon. The American 
Leftist tradition is one of the oldest in the world (this 
much must be allowed the Communists), and it begins 
with the very early departures from the intentions en- 
tertained for the Republic by the Founding Fathers. 
The basically rural America that might have kept the 
tradition of the Right alive was destroyed by the indus- 
trialism with which, especially in the North and West, 
it mistakenly joined forces. The lack of a military tra- 
dition has also had an evil effect, for an army preserves 
a certain continuity of feeling and is an aid toward se- 
curing the cohesion of the social organism. The fron- 
tiersman was unrivalled with a squirrel rifle, but he was 
not a soldier, and Americans still confuse national dis- 
cipline with tyranny. Besides this, the vast immigra- 
tion of traditionless elements from Europe in the years 
from the Civil to the World Wars gave nourishment to 
American Leftism,* and most of these people have been 
settled in the industrial regions where, lacking a past 
and dwelling in a grim present, they are naturally at- 
tracted by the Leftist promises of a new tomorrow. 


4The very names given under pictures of the “boys” of the Abraham 
Lincoln Brigade, saluting smartly with their raised fists, reveal this fact. 
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Eventually the reaction must set in. Leftism posits, 
and seeks, a partial and distorted man; he is not 
equipped to deal with the world as it is, nor even with 
himself: reality in the end destroys him. Leftism, his- 
tory shows, in spite of its blunt hedonism, is not vital 
enough; it does not endure and it lacks appeal to the 
eternal man. That the eternal man is for it but a 
phrase is the mark of Leftism’s deepest weakness. But 
the eternal man, after many falls, many distortions, 
many aberrations, finds his way back—whether in ten 
or a hundred years—to his natural self. Clearing the 
avenues for this return is the task that falls upon the 
few groups of the American Right that now exist. It 
will be a pioneer work demanding the qualities of au- 
dacity and patience that went into the settlement of the 
harsh Atlantic coast and the conquest of the great 
plains and mounain lands of the West. It will be a task 
well worth while, for there is an empire of the mind 
to win. 
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